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How did Wonhyo understand the concept of “other-power”?

« Other power 4l 7]
e Silla #r4E monk Wonhyo JTGHEE (617-686)

e Tanluan =& (ca. 488-554)
* Daochuo 1E#7 (562-645)

* aspiration to enlightenment 332> (Skt. bodhicitta)

« state of non-retrogression 1L (Skt. avaivartika).



Sinitic Buddhist Context

* Nagarjuna (ca. 50-150)
* Kumarajiva (343—413)
* Bodhiruci I (fl. 508-535)

* Although Wonhyo does not employ the term “other-power” in his
extant writings on Pure Land scriptures, his views on the t%ic can be
inferred from his Muryangsu-gyong chongyo # s 5 4&8 S2 5
(Doctrinal Essentials of the Larger Pure Land Siitra) and show a
greater affinity to mainstream Sinitic scholarly views on the

significance of arousing the aspiration to enlightenment.



Da baoji jing lun N8G5 (Ratnakiita-sitra-$astra; Treatise on the

Maharatnakiita)

attributed to the Indian writer Sthiramati (Anhui %, sixth century) in later Tibetan materials, was translated
into Buddhist Chinese by Bodhiruci I (Putiliuzhi 3 $&3i 37, fl. 508-535)

o FE EREREAGOE, RERRIES. BoOA MRk BHMA? GRES? AMIiE? A
B DU ? AR A ? RN ? SRR ik
o &l PNEREYE, SHORM? FRASLSRA, U1, KEEThE, —UihE s
B B MU, 8BRS, RARIURR, EFREATIKIE. REIEERL, A .
—HHERN; ZHEAHER. 2P mERE, ARocik, BAE, f2AmERN. AHiERE, &
OAK, BHE. HOIRIVE fE. —FKIB;, ZEAKRB. RHKRE, HHEBORMMERE. A
KIBFE, FHIBORAE. RGO LIRS, DUREK R DUME g aest. fselimdisg? —#F RETRAE
B, BEEIRL, R EER, URVEAPEREA m AR, EERL; =FHEERE
BAER, FEERL; VI RRH R ERN R, FERO. & IER? —F Al —#R

—FHMS, =FEI WEBAT . RPEE, DA, EEEERGER L B =5 = R0,

I BREHG = EAEN WA ANEMER R MERE, FrSERS. MEN7? —FHB;

X HE . 1, UMb S0, BREMT. AiRTE RREEE, £AK . TER T
i, R ZPREEEEEETRAEE, £E8BIT . BPa g, DU R PURFET. H N E
JIKECARE Ty, BIEZRA O, WA A AR BEANENMA . MIMEAT AN OE, BN
JEEh K. BRI, B CBEEAR IR DURE: MEMESC. BRAIGRPTIE . BN AR A AN R R R L T ]
AEFRO, FEIBREE RO, RETOEE . BiiEprEE LT, Rk gsEiTe, &
RN R R GR TR . (Da baoji jing lun RKEFEEER 1, T 1523, 26.207¢27-208b4)



Shizhu piposha lun 11F BB 2905w (*Dasabhiimika-vibhasa; A Detailed Explication of the Ten Stages), in 17
rolls, attributed to Nagarjuna (Longshu#g f#, ca. 150-200), was translated by Kumarajiva (Jiumoluoshi/if £ 4
ft, 344413) between 402 and 412

* In the Buddhadharma there are immeasurable approaches, just as in the world there are roads that are difficult and
easy. Although walking on landed routes is suffering, riding a boat on waterways is a pleasure. The way of the
bodhisattva is also like this. Some [practitioners] diligently make seminal progress, and some [practitioners] use
faith as an expedient means, easily and quickly reach [the stage of]| avaivartika [non-retrogression].

o EAEEMN. WEEEEHE Y. BESTE . ACETMRIGE. EPEEI . B BATRIE. Bh
LS 5 18 5 ﬁf%ﬁﬂﬁtﬁz% (Shlzhupzposha Iun 5, T 1521, 26.4162-6)

 If bodhisattvas desire in this body to be able to reach the stage of avaivartika and attain annuttara samyaksambodhi,
they should recollect all the buddhas of the ten directions and intone their names.

o EEFDEROR L B 5 2 SRR B B 2 R 22 A = R . EE RS T TR A A 9% (Shizhu
piposha lun 5, T 1521,26.41b15-17)

* If one would travel easily on the path and quickly be able to reach the stage of avaivartika, this 1s a timid and
inferior expression; it is not an explanation of a great being [mahasattva] whose will is firm and dauntless.

. ;%;ﬁl%;;%)ﬁ{?gm HEERE S . BIVEN TELZT . IR RANEFZH . (Shizhu piposha lun 5, T 1521,
4la



Wuliangshou jing youpotishe wangshengjie & & & E I & &1 415
(Sukhavativyithopadesa), or Wangsheng lun 134 & (Treatise on Rebirth in the Pure
Land), Vasubandhu (Shigin tH:#% or Tianqin X, ca. 320-400)

* O World-Honored One, I wholeheartedly take refuge in he who exhausts the ten directions, the Tathagata
Unhindered Light, and vow to be reborn in the realm of peace and bliss [ Sukhavati].

o B0, Bard LT, SEBOuinse, BEARYEB] . (Wuliangshou jing youpotishe wangshengjie, T
1524,26.230c17-18)

* [ craft this treatise to explain this gatha, and vow to see the Buddha Amitabha, and universally together with
all living beings, seek to be reborn in the realm of peace and bliss.

o AEEmER e, RASLSEREHE, WILEEARA, 1EARYEB] . (Wuliangshou jing youpotishe wangshengjie, T
1524, 26.231b5-6)



Tanluan (1)

I humbly cite the case of Nagarjuna’s Dasabhiumika-vibhasa (Pusa
shizhu piposha % 1 FL2V)), which says, “Bodhisattvas seek
avaivartika [non-retrogression] in two ways: (1) the way of difficult

Wangsheng lun 11 E 5% (Treatise on Rebirth in the Pure Land) practice, and (2) the way of easy practice. The way of difficult
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practice means that in the world of the five impurities, in a time when
there is no buddha, seeking avaivartika is difficult. These difficulties
are of many paths; but roughly speaking there are three or five of
which I will reveal their meaning.

(5) There is only self-power, and one does not observe other-power.
Such things as these are all eye-catching. It may be compared to
painfully walking overland on foot.

The way of easy practice means that merely by the causal conditions
of believing in a buddha one vows to be reborn in the Pure Land, and
by availing [oneself] of the power of the buddha’s vow, one is then
able to be reborn there in the clean and pure land. Abiding in and
maintaining buddha-power, one enters the group of those assured of
certain success in the Mahayana. “Assured of certain success” is
precisely avaivartika [non-retrogression]. It may be compared to
joyfully riding on water in a boat.

This Upadesa on the Siitra on the Buddha of Immeasurable Life
covers the extremes of the superior yana and brings about wind-blown
sails that do not regress.



Tanluan (2)

Wangsheng lun
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For this reason, because of the power of the Buddha’s vow, one
transcends the standard [levels], the practices of all the stages
manifest before one, and one cultivates the virtues of
Samantabhadra. Because one transcends the standard [levels] and
the practices of all the stages are manifest before one, this is the
reason one obtains [the Pure Land] speedily. This is the third
realization. This advances other-power as a contributing condition.
How could this not be so?

Now, to present an example of the characteristics of self-power
and other-power, it is like a person who, because he is afraid of the
three unwholesome realms of transmigration, he receives and
observes the prohibitive precepts (Skt. sila, pratimoksa); because
he receives and observes the prohibitive precepts, he is able to
cultivate dhyana-absorption; because of dhyana-absorption, he is
able to cultivate the spiritual penetrations; and because of the
spiritual penetrations, he is able to roam in the four realms. These
kinds of things are called “self-power.” Furthermore, [other-
power] is like an inferior man who, unable to straddle a donkey,
follows the actions of a wheel-turning king (cakravartin), rides
through empty space, and roams the four realms without
hindrances. These kinds of things are called “other-power.”

How foolish! Future students will hear of other-power and be
able to ride it producing the mind of faith. Do not, of yourself,
limit your lot.



Daochuo

Anle ji % %%4E (Pure Land Anthology)
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All the myriads of dharmas are all self-power, other-
power, self-embracing, and other-embracing; a
thousand are open and ten-thousand are closed,
limitless and boundless, how is one able by perceiving
the hindrances to doubt that, the dharma of non-
hindrance? Furthermore, among the five inconceivable
things, the Buddhadharma is the most inconceivable. If
one regards being subject to karma in the three realms
as heavy, doubting that, recollecting the Buddha
[Amitabha] when one is young is light; one will not be
able to be reborn in the land of peace and bliss
(Sukhavati), one will enter the group of those assured
of certain success, and this matter will not be like that.



Wonhyo JTlEE (617-686)

 Muryangsu-gyong chongyo & &8 R EL
(Doctrinal Essentials of the Larger Pure Land Siitra
T 1747)

* Amit’a-gyong so FTHAFEALET (Commentary on the
Smaller Pure Land Siitra, T 1759)

* “Gatha on Amitabha’s Realizing Buddha-Nature”
(Mit’a chiingsong ke SAFEFEME R, H 27).

* Yusim allak to 5 (»% 4418 (The Way to a
Wandering Mind and Peace and Bliss, T 1965)




Wonhyo: Causes of rebirth in the Pure Land

For the most part, the causes of rebirth in the Pure Land that have been explained
are not directly able to influence the direct reward, which is the ornamentation; but
they are able to influence its dependent reward, which is the Pure Land.

Because you only avail yourself of the power of the original vow of the
Tathagata, you are gratified [rewarded] according to its influence. It is not what 1s
accomplished by the causal power of one’s own karma. For this reason, it 1s called
the cause of rebirth in the Pure Land.

FUBBFRE A2 B A FLARR B AU . (R AT
JIth. PRz . dEEZER I, 2GR \BA A K. (Muryangsu-gyong
chongyo, T 1747, 37.128b6-9)



Wonhyo:
Direct Cause of Rebirth 1n Pure Land [ 1]

Now, in the [previous] passage, I analyzed the difference between the characteristics
of rebirth, of which there are two: first, direct causes; and second, ancillary causes.
When the siitra speaks of the “direct cause,” it means the bodhicitta. “Arousing the
mind of unsurpassed bodhi” means not taking refuge in wealth or pleasure in the
mundane world or giving oneself over to the nirvana of the Two Vehicles. The
bodhisattva’s consistent desire for the bodhi of the three bodies is called the mind of
unsurpassed bodhi. This is a general overview, although within it there are two
sections: (1) Arousing the bodhicitta accordmg to phenomena; (2) Arousing the
bodhicitta in accordance to principle.

SUCSTHIUER, JAh A W, GEBE. G5 EN. M
Do ST L BRI, NEILEE S, R TR, S .
B2 LY 0. MABEER. ARG . — &, ARL. . A
o (Muryangsu-gyong chongyo, T 1747, 37.128¢1-6)



Wonhyo:
Direct Cause of Rebirth in Pure Land [2]

Even though [the fruition rewards of this state of mind] are bodhi, its elegant
reward 1s existence in the Pure Land. The reason this 1s so is because the measure
of the bodhicitta 1s immense and boundless, far-reaching and limitless. Hence, it 1s
able to influence you to obtain the immense and limitless dependent reward, which
1s long life. Apart from the bodhicitta, you would not be able to experience this;
hence, it is said that this state of mind is the direct cause of that [rebirth in the Pure
Land].

HEre i MHFER. AREL. itiRE. FiRoE. BAKE. RiEM
PR W RERAT B K MR . RiEME EREm. BRERL. BREN
WMGERIE G A IER . (Muryangsu-gyong chongyo, T 1747, 37.128¢14-18)



Wonhyo: “crossing the river” expedient
(toha pangp yon JE] J7E)

What states of mind do we call the sincere mind? What is meant by the continuation of the ten recollections (sangsok simnyom; Ch.
xiangxu shinian 8482 9)?
Kumarajiva explains this saying:

This is like a man in a desolate wilderness that encounters an evil highwayman who levels his spear at him and draws his double-
edged sword, and who comes right after him to murder him. That man runs urgently and sees that he has to cross a river. If he does
not cross the river, he will lose his head! At that time, he will only think of a means for crossing the river. “Because I have to reach
the shore, should I cross keeping my clothes on or should I cross having taken them off?” If he keeps his clothes on, he fears that he
will not make it; and if he takes his clothes off, he fears he will run out of time. He only has this thought and no other thoughts. He
must think only of crossing the river. And this is his one recollection. These ten recollections are not denatured with other
recollections.

Practitioners are also like this. If they recollect the name of the Buddha, if they recollect the marks of the Buddha, and so forth,
and recollect the Buddha without interruption up to ten thought-moments, this sort of sincere mind is called the ten recollections.
IS R B0 . S AR T EMEE . HAME. Bra NRIEE . EEEH. #kikml. BARMS. HANEE.
BARE T HAEEN . B A, BIRES. 7. B F. HERE. HRKRE. HERN. BAGE. & RAK

o BARE. HAE, BfhE. E8EN. P —&. & &, A& ITHIFM. o, HommsE.
MR&M. T2 t+E. ﬂﬂmﬁlb o HRyT . (Muryangsu-gyong chongyo, T 1747, 37.129a28-b8)



Exegetes: River Crossing Story

* River Crossing story not in any work attributed to or translated by Kumarajiva

e Tanluan and Wonhyo:

* “continuation of ten recollections” or a “continuation of ten thought-moments™ (shinian
xiangxu T & HH4E)

* Daochuo:
« “samadhi on recollecting the Buddha” (nianfo sanmei =13 =Bk)

* Shandao ¥ (613—681):

« “protect a believing mind or mind of faith” (shouhu xinxin~y &5 )

* “continuation” (sangsok M#&; Skt. anusamdhi)



Wonhyo: Resolving Doubts to Enter Group
of Those Assured of Certain Success

If you desire to produce faith you should try to plumb them through these circumstances. It can be compared to a
stack of firewood accumulated over a thousand years that, although it has a height of one hundred miles (ri H),
which suddenly catches fire and is completely consumed in one day. One may ask, “How could that stack of
firewood accumulated over a thousand years be consumed in one day?”” Furthermore, it is like a crippled man who
struggles to walk under his own power (charyok H 77) and who is only able to walk one yojana (league) over many
days. If he is able to ride in someone’s ship and if they encounter a strong tailwind, then he will be able to cross a
thousand miles in the space one day. One may ask, “How could the body of the crippled man travel a thousand miles
in one day?” If even in this world the body of the boat master can still accomplish these sorts of incomprehensible
events, how much more possible is it for the influence of the Tathagata, the King of the Dharma, to achieve these
inconceivable events? This is the cure to the first doubt.

HAEE BLULHER. BTFERF. Heai. 5k, —H&d&E. 5 THER . Wf—Ha&H5R.
Nugs# . HEir. EiEZ HE A, mafhfs. REMRSE. —HZH. g2 TH. I58H2H,
i —HET AL, R &, MENREEZ . MWL TEZSE. mMARIEABEEIR. 245

A5t . (Muryangsu-gyong chongyo, T 1747,37.130¢9-16; cf. Liielun anle jingtu yi, T 1957, 47.2b13-17)



Concluding Reflections

* How did Wonhyo understand the concept of “other-power”?
* Primacy of arousing the bodhicitta
* Arousing the bodhicitta is direct cause of rebirth in Pure Land

Pure Land (Sukhavati) created by power of original vow of Amitabha

Pure Land is feasible/practical objective for bodhisattva practitioners

Use available power to enter group of those assured of certain success
* Importance of Faith
* River Crossing story: “continuation of the ten recollections”

* Hence: Other power exists, but it does not remove the responsibility of
practitioners to arouse the bodhicitta and develop appropriate meditative
capacities so that they may enter the group of those assured of certain success and
attain the state of avaivartika.



